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The Franciscan Dunce 


N 0 SCHOLASTIC PHILOSOPHERS and theologians have been the subject 
of so much human interest, for good or for evil, as the learned if humble 
son of St. Francis—John Duns Scotus. His very name has passed into the 
English language as an ironical designation for a dullard. “John Duns 
Scotus—A Teacher for Our Times” by Beraude de Saint-Maurice, trans- 
lated into English by Columban Duffy O.F.M. (Franciscan Institute, 
St. Bonaventure, N.Y.) is the first full-length book to appear on Scotus 
in English and is therefore a great step forward in clarifying the moun- 
tain of silly legends that have been built up about this great champion 
of Mary’s Immaculate Conception and the Kingship of Christ. 

“Rarely,” states a learned Jesuit, Father Bernard Jansen, “has the 
real figure of an eminent personage of the past been defaced as as has 
that of the Franciscan, John Duns Scotus.” Says Etienne Gilson, inter- 
nationally renowned scholar “Of a hundred writers who have held Duns 
Scotus up to redicule, not two of them ever read him, and not one of 
them has understood him.” 

The author of “John Duns Scotus” has set himself the task of present- 
ing the man Scotus, stripped of all the legends by making use of the 
latest scholarship. The core doctrines of Scotus’ teaching are then pre- 
sented; finally, the application of Scotus’ teaching to our times. 

The purpose of the book is to introduce the general student of phil- 
osophy to the Subtle Doctor, hoping thereby to spread a better knowl- 
edge and deeper appreciation of Scotus. Perhaps it will be a means to 
awaken more interest, both within and without the Order, in the teach- 


ings of the eminent Franciscan now that the critical edition of his writ- 
ings is appearing under the editorship of Dr. Carl Balic O.F.M. The 
Scotist Commission, formerly at Quarrachi and now in Rome, has to 


date published three volumes of the critical edition. 
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Hees INTEREST IN Scotus began in his own lifetime. For his defense 
of the spiritual supremacy of the Pope brought down on him the ire of 
the French king, Philip the Fair, and he was forced to leave Paris for 
Cologne. Philip at the time was engaged in his quarrel with Boniface 
VIII, one of the most disgraceful episodes in the life of any European 
monarch. Scotus and some thirty of his brethren of the Paris friary 
ranged themselves fearlessly on the side of the pope and had to flee for it. 

Even after death Scotus’ name was not spared, enemies of his fame and 
teaching going to almost unbelievable lengths to blacken his name and 
discredit his teaching. Thus a sixteenth-century writer had it that Scotus 
was buried alive in a trance and that this was learned on a certain 
occasion when his body was exhumed and found in an attitude which 
indicated a death in frenzied despair. Previous to that there had been 
similar stories, as Luke Wadding recounts in the Annales O.F.M., though 
they told of Scotus’ being buried while wrapt in ecstasy. All these tales 
have not the slightest foundation in fact; there is no indication in any 
contemporary monument of a death, sudden or otherwise, that was out 
of the ordinary. Apparently it was death by pneumonia, in 1308, when 
Scotus was about 34 years old. The fearless doctor had caught a cold 
following a public dispute with spokesmen of the heretical Beghards, 
and passed away in a few days. 

At that time already some of the false reports of the manner of his 
death bear witness to his sanctity, inasmuch as they credit him with 
ectasies. But his life bears more crucial tests of sanctity. 

There is especially his heroic readiness to obey the will of his superiors 
and to champion the Divine truths as he found them. When an obedi- 
ence was given him in Paris from the Minister General to proceed to 
Cologne, he left, we are told, just as he was, without even returning to 
bid farwell or collect his manuscripts. He was true to himself, a champion 
of the Church and a knight of Mary’s privileges. 


His popularity at the universities of Oxford and Paris and the very 
human desire to keep on enjoying it made no difference to the young man 
at a time when popularity is the dream of a man’s life. Indefatigable 
too was his devotion to the Blessed Mother, whose whitest prerogative 
he never ceased to defend and extol even at a time when the weight of 
Scholastic opinion seemed set against it, or rather to overlook the real 
point of it. 


4 ie victory OF JoHN Duns Scorus in proving the Immaculate Con- 
ception “has never had its equal in the whole of Christendom,” says 
the author of “John Duns Scotus.” “When the Fathers and Doctors of 
the Church trimphed over error, they always had heresiarchs and heretics 
as adversaries. Duns Scotus alone, to bring off his thesis victoriously, 
had to overcome the holiest and greatest Doctors of the Church in the 
Middle Ages.” 


It was not in the spirit of fault-finding or of self-exaltation that the 
young doctor, scarcely turned thirty, undertook to criticize the con- 
(See page 78) 
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The late editor of the Forum, Fr. James Meyer, was 
not only an inspiring writer, but an inspiring speaker 
as well. In 1939 he conducted a Third Order visitation 
at St. Joseph Seminary, Westmont, Illinois. Fr. Albert, 
then a seminarian, never forgot the talk. When he 
was recently asked to conduct a visitation at the same 
seminary, he had the good fortune of being able to 


consult Fr. James’ notes. 


The Seminarians’ Need 


by ALBERT NIMETH O.F.M. 


Neon THE PEOPLE PURSUING A 
course of studies, the seminarian is by 
far the greatest for his goal is the ex- 
alted priesthood. It is during his time 
of training that all the forces must be 
brought to bear to insure the type of 
priest who will be an asset to the 
Church. An effective means of serving 


this purpose is the Third Order. 


This is not to suggest the organiza- 
tion of just another society, One of the 
great nuisances today is the multipli- 
cation of societies and organizations 
whose sole purpose seems to be to dis- 
tract people’s mind from the real 
meaning of life. 

On the contrary, we consider the 
Third Order of such great importance 
in the life of a seminarian that should 
there be a conflict between the Third 
Order and some other organization, 
let the Third Order have preference. 
The advantages are many. 


Franciscan Communion 


To begin with there is the matter 
of the spiritual treasury of the Third 
Order that greatly affects the semi- 
narian and the aim he has in mind. 
For young men destined for the priest- 
hood a certain amount of spiritual 
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preparedness is essential. To open the 
seminarian’s mind to a clearer insight 
into the beauties of his vocation and 
tc open his heart to respond more 
fully to the requirements of his voca- 
tion, the Church gathers these men in 
an institution exclusively devoted to 
that purpose. Here whatever is hu- 
manly possible to prepare the young 
men for their great destiny is done. 

In a matter so spiritual and super- 
natural, however, the humanly pos- 
sible does not reach very far. It re- 
quires the grace of God. 


What happens when a seminarian 
in the course of his studies enters the 
Third Order? Immediately he is im- 
mersed in a very particular commu- 
nion of prayers and good works above 
and beyond the general communion 
of saints. He becomes a member of 
the great family of St. Francis form- 
ing a part of the more than 4 million 
who make up that family in the con- 
vent and in the world. 

In this communion he says certain 
prescribed prayers, performs certain 
eood works, makes certain sacrifices. 
Rut with him and for him there is the 
rest of the four million praying, work- 
ing and sacrificing. It goes without 
saying that in the great economy of 
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grace this communion of Franciscan 
saints effects in the seminarians a 
deeper appreciation and a fuller real- 
ization of his vocation. There is a sac- 
ramental grace, if we may use that 
term, about membership in the Third 
Order. Because of it earnest members 
keep growing in the spirit of St. Fran- 
cis. (Surely, that is why there are so 
many vocations to the convent from 
the ranks of the Third Order or from 
families with a Third Order back- 
ground. ) 

We can also add the treasury of in- 
dulgences and blessines from other 
sources. 


Test of Character 


Graces received throueh the Com- 
munion of Saints of the Order is 
splendid. But there is somethine more 
important. 

If anywhere. it is in the priesthood 
that character is needed. Without be- 
coming technical in our definition, by 
character we mean a certain facility 
in seizing unon what is richt and 
proner and then makin our conduct 
conform reeardless of desires or 
promptings to the contrary. 

For her own good reason Mother 
Church has fenced in the life of a 
priest with certain indispensable laws 
over and above what is demanded of 
the ordinary Christian—a body of 
proprieties and conventions and prac- 
tices which safevuard and promote 
the priestly snirit. 

Now neither these laws nor these 
conventions will be observed unless 
the seminarian has learned to act on 
principle; unless he has Jearned to de 
of his own accord and for hicher mo- 
tives what he knows oucht to be done. 
Should anyone enter the priesthood 
without character in this sense there 
is a danger he will compromise him- 
self and his vocation. 
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During the seminary days it is of © 
the utmost importance to develop a’ 
sense and determination to choose 
what is right and proper. The very 
circumstances of seminary life offer 
ihe greatest opportunity for such a test 
of character. Every school, especially 
seminaries, are regulated by rules nec- 
essary for their very existence. Ordi- 
narily, rules are kept to a minimum. 
This is done out of respect for the 
student as a free being and because 
it is a means to character building. 
Character has to come from within. 
It cannot be imposed from without. 
Trying to force character is a waste 
of time. Compulsion produces moral 
weakenings. 

How view this necessary discipline? 
A hostile thine to be dodged when- 
ever possible? Or what about this? 
Beyond this modicum of necessary 
discipline is there nothing else that 
is proper and good and helpful? Is a 
person to do only what he has to do? 


If a seminarian takes that attitude 
on either count or on both counts. 
later on he will dodge every restraint 
put on from without and will not have 
enough fortitude to put on restraint 
from within. And that makes for mis- 
chief. 

Here is the point: early in seminary 
training one ought to have the oppor- 
tunity to choose restraint and exercis> 
oneself in what is vood. It is quite 
possible to accomplish a lot by one’s 
own set of rules. But he can come far- 
ther along the way with a reeular set 
scheme as that presented by the Third 
Order. The program of life offered by 
the Third Order eives the much 
needed disciplinary opportunities for 
this test of character. 


Let’s look at some specific observ- 
ances. 


By entering the Third Order a test 
of character shows up, for when a 
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seminarian joins he voluntarily takes 
upon himself a program of restraint. 
If he is big enough to take that step 
he shows some character. After a year 
of closer scrutiny and acquaintance 
with the program he heartily pledzes 
himself to the program for the rest 
of his life. If he has the couracve and 
the faith to take that step he has 
character. 


Once in the order there is rule 
after rule to regulate his life. There 
are for example, the meetings and the 
daily office, the cord and scapular. To 
be sure it is no sin to miss the meeting 
or one’s office. But both are good 
things and brine blessine to oneself 
and the Church. And it takes grit to 
perform them consistently. If a semi- 
narian is bie enough to meet these 
obligations revularly and to hop to 
them when they come due reeardless 
of his personal feelings, he is buildin 
character. It is not sin to shed the 
cord and scapular. But to toe the 
mark of one’s pledged word helps to 
build character. 


No one is going to be forced to chin 
in to the common fund, to collect for 
the missions. to volunteer for other 
works of the fraternity. And of course 
it takes no special spunk not to vol- 
unteer. But to volunteer one’s services. 
especially at a time when one least 
feels like it—that does take character. 
Useless to make a law of the seminary 
that one must read onlv the classics 
or listen only to high class programs: 
but a seminarian can teach himself to 
abominate trash and relish the eood. 
There is a hint toward this in the 
Third Order rule on amusements an‘ 
reading. It is easy to lull at a low level. 
but to pull oneself to a higher level 
demands courage and character. 


No one is goine to shadow the 


seminarian to see that he gives good 
example, respects his professors even 
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outside of class, takes a responsible at- 
titude toward the rules and his school 
work, acts like a gentlemen in his con- 
versation and avoids vulgarities. And 
it should not be necessary, at least not 
if the seminarian has pledged himself 
in the Third Order to give that exam- 
ple. That too is building character. 


We do not mean to imply that if 
one fails to live up to the Third Order 
program, he has no character. We do 
say, however, that in the measure one 
complies with the rules, he is strength- 
ening his character, cultivating good 
habits and acquiring a heap of divine 
grace that will stand him in good 
stead in the priesthood. 


Refinement 


There is one more point while 
dwelling on the matter of self-disci- 
pline and character building along 
the lines suggested by the Third 
Order. It is a matter that is very help- 
ful to the good name of the priest- 
hood, At the same time it is a part 
ef good example, a part of charity and 
a part of self-denial—all of which are 
important ingredients in the Third 
Order spirit. We mean_ politeness, 
good manners, refinement. 

We know full well that there are 
certain understandings among semi- 
narians which make many formalities 
unnecessary. Because of this there is 
the danger and the tendency of dis- 
carding all forms of good breeding, 
and propriety. Over politeness may be 
silly, but the lack of it is so hurtful to 
the priesthood that it is better for the 
seminarians to run the risk of over- 
doing it in order to acquire the better 
habit. 

In no one is lack of refinement and 
“ood manners more out of place than 
in a follower of the gentle-bred St. 
Francis. He was the essence of refine- 

(See page 83) 
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Chastity 


by MAXIMUS POPPY O.F.M. 


bee TOWER IN THIS FRESCO HAS 
more than just a passing art note. In 
fact, it has a spiritual meaning in re- 
spect to the theme Chastity. 


The stately tower with its battle- 
ments represents the need of protec- 
tion and vigilance without which 
there is no constancy, nor progress. 
Within its sheltering walls chastity is 
secure— chastity in any state of life, 
whether in the cloister pledged by a 
vow, or out in the world by way of 
resolute virtue. This watchfulness over 
the insidious allurements of the flesh 
is symbolized by the white flag of 
purity victoriously surmounting the 


castle with the tocsin beneath it ready 
to sound alarm. As though the protec- 
tive walls were not enough, two griz- 
zly warriors at left are posted as sen- 
tinel safeguard. 


A characteristic of the spiritual life 
that is too little appreciated is the 
way one virtue ties in with another. 
No Christian virtue deserving the 
name travels quite alone, unrelated to 
other qualities. Either it presupposes 
them or they follow in its train, after 
the fashion of Christian charity eulo- 
gized by St. Paul in First Corinthi- 
ans. He names the whole retinue of 
virtues that make up the court of the 
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queen of virtues. “Charity is patient, 
is kind; charity does not envy. . .” 
(13, 4-7). Well aware of this law of 
the spiritual life, Giotto points out the 
virtues which work in the service of 
chastity. At the same time he puts a 
finger on charity’s enemies. Note, too, 
how St. Francis pairs up the virtues 
in his ‘Salute to the Virtues” (Words 
of St. Francis, n. 68). 


Within the tower is the central fig- 
ure of the allegory, Sancta Castitas. 
More important than this Latin leg- 
end is another which the artist placed 
on the frieze of the structure. Freely 
translated it tells us that as long as 
holy chastity cultivates prayerfullness, 
so long will she come out. victorious 
and merit the crown of the beatitude 
promised to the “clean of heart.” Re- 
call Solomon’s prayer recorded in the 
Book of Wisdom: “And as I knew 
that I could not otherwise be conti- 
nent, except God gave it . . . I went 
to the Lord and besought him” (8, 2). 
It may be added quickly that when 
King Solomon forsook prayer he fol- 
lowed the women of strange lands 
from their adulteries all the way down 
to their idolatries. 


Speaking of prayer in relation to 
chastity, the priest says a prayer for 
the grace of chastity as he vests for 
holy Mass and ties the cincture about 
his waist: “Gird me, O Lord, with 
the cincture of purity and extinguish 
in my loins the desire of lust so that 
the virtue of continency and chastity 
may ever abide within me.” The 
Church makes use of this prayer, al- 
most to the letter when the postulant 
is invested with the habit of the Third 
Order. “May the Lord gird you with 
the cincture of purity and extinguish 
in your loins the desire of lust, that 
the virtue of continency and chastity 
may dwell in you.” There is some- 
thing like a continuous current of ac- 


tual grace flowing from a rite which 
the Church performs once in a life- 
time. One actuates it on occasion by 
a mere devout remembrance of the 
rite. Accordingly, the habitual wear- 
ing of the Tertiary cord is a continu- 
ous silent prayer for chastity in one’s 
particular state of life. Yet its grace- 
winning force may be neutralized by 
one who plays too easily with the wise 
measures of self-denial written into 
the rule of life. 


Speaking of victory and the crown, 
note the angels (oddly enough) with 
their enormous wings proffering to 
“chastity at prayer’ the symbols of 
chastity: a vase of palm leaves and 
the book of the Gospels in which 
Christ has revealed the ideal of vir- 
ginity. 


L OOK AT ALL THE PROTECTIVE AP- 
paratus—a fortress, parapets, the 
alarm bell, guards; vigilance and 
prayer. Enemies must be kept at bay. 
We see these personified by the group 
of figures to the right with a guard 
posted over them carrying weapons 
of offense and defense. 


But first turn to some less stern ac- 
tors in the drama revolving around 
Chastity. These are souls attuned to 
the grace calling them to chastity, 
yes, even to virginity. 


To the left you see St. Francis 
flanked by three angels and three hu- 
mans. Their drapery identifies the 
types they are meant to represent— 
practically, a cross section of the faith- 
ful whom Francis draws after him in 
the pursuit of evangelical perfection. 
From all walks of life they come, 
ranging themselves in his three orders. 
Representative of the friars is Ber- 
nard of Quintavalle, first companion 
of Francis in his adventure for Christ; 
there is the Lady Clare and compan- 
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ion Poor Ladies; while the dantesque 
figure at the extreme left is made to 
speak for the Third Order of Penance. 
Each class, in their own particular 
way, finds a spiritual home for culti- 
vating virginity and chastity in the 
bosom of the Franciscan family. 


The scene that takes place up front 
is a bit puzzling until one is told by 
Giotto with the legends he placed 
underneath the two figures leaning 
over the parapet. Sancta Munditia 
(purity) presents the white flag of 
purity to the young man half stripped, 
while Sancta Fortitudo offers him a 
shield to bolster up his courage in the 
struggle ahead. 


By introducing this bit of byplay, 
the artist displays a fine spiritual in- 
sight. He seems as well versed in the 
subtle gradations in the working out 
of a given virtue as he is in the use of 
shades of a particular color. There are 
variations between the black of sin and 
the lily-whiteness of consummate vir- 
tue. This detail of the picture enacts 
one of those processes through which 
souls pass in their progress towards 
virtue. 


Stripped to the waist, a recruit to the 
religious life is being conditioned for 
his final profession of the evangelical 
counsel of chastity. The young man is 
actually being washed in a basin sug- 
gesting a baptismal font. The hint of 
the baptismal font is appropriate here. 
The cleansing is not so much from 
gross impurities, as from the defile- 
ments of sensuality of mind and body 
which are the normal liability of life 
in the world. Perhaps the artist had 
in mind the Third Order investiture 
ceremony “May the Lord divest you 
of the old man etc. . . . which you re- 
nounced when receiving Baptism.” Or 
could the artist have had in mind a 
similar ritual washing of the Apostles 
in the Upper Room? Thus condi- 


tioned, the novice will be more worthy 
of the habit of his order held in readi- 


ness by an angel. 


Moores OR PURITY IN THE CON- 

TEXT of Giotto’s thinking about 
chastity is an admixture of two quali- 
ties, purity of mind and modesty in 
one’s exterior deportment. Negatively, 
modesty is a sensitiveness to indelicacy 
and coarseness and to everything these 
words imply. Brass tacks thoughts for 
the spiritual life, for educators gen- 
erally, and for the formation of the 
Tertiary are suggested by distinguish- 
ing between modesty and chastity; and 
conversely, between unbecoming be- 
havior on the one hand, and outright 
lewdness in thought, word or deed, on 
the other. 


The. ‘rule of the” Third -Orderyex- 
emplifies these nuances relating to the 
sixth and ninth commandments. The 
Tertiary rule addresses itself less to the 
issue of sin or no sin than to the thin 
borderline between outright sin and 
the avenues of sin to the soul. Virtue 
is the Tertiary’s theatre of action, and 
the restraints enjoined in the first para- 
graphs of the rule are the material and 
framework for the practice of virtue. 


Quite to the point is yet another 
example of this line of thinking about 
chastity and its own exterior protective 
virtue of modesty. It is not commonly 
known that, unlike other religious or- 
ders, the Franciscan rule reveals a 
unique type of chastity. It obliges the 
friar by formal precept to avoid not 
only sin but the shadow of it—‘“sus- 
picious intimacy or dealings with wom- 
en” (Chapter XI), however innocent 
the intentions, so long as it gives rise 
to well-founded reasons for suspecting 
unchaste conduct. A lofty ideal for all 
religious people! 


A further friend of holy chastity is 
Mortification, first cousin of watchful- 
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ness and prayer. It is a masculine fig- 
ure garbed as a monk and, oddly, 
winged. He takes his stance over the 
figurative enemies of chastity. They 
cower or flee at the sight of the threat- 
ening figure. One by one mortification 
of the inner and outer senses will take 
on these enemies. But first, Amor. 


Amor or Cupid is as old as mythol- 
ogy for personifying the elemental im- 
pulses and urges to satisfy the cravings 
of the flesh. You see the familiar 
quiver and bow, and here a string of 
hearts as the insignia of Amor’s trade. 
Significantly too, this Amor is pictured 
as a centaur—half human, half horse. 
Besides, he is blindfolded to indicate 
that the rule of conduct for passion is 
to follow the urges of nature heedless 
of right or wrong. Actually, reason, 
faith and grace must make decisions. 


AOR HOLY PENITENCE is 

aided and abetted by angels bear- 
ing the instruments of the Passion— 
lance, vinegar vessel, and the Cross. 
These symbols indicate that the 
thought of Christ’s Passion is a potent 
deterrent to sinful indulgence. But, of 
course, this recollection must be ha- 
bitual enough to come to the surface 
of the mind when the need arises. 


The Tertiary, for example, has such 
a constant reminder of Christ’s Passion 
by wearing the cord habitually. In 
fact, in the course of this study we have 
suggested that.the habitual wearing of 
the Tertiary cord is a continuous 
prayer. Actuate this habitual intention 
by recalling occasionally what the 


Church had to say when blessing his 
cord at the ritual of investment: “‘the 
Son of God was bound by the hands 
of impious men, etc.” Or, the words 
of the Church’s minister addresses to 
Tertiaries: “May the Lord gird you 
with the cincture of purity, etc.” 


Not every conscience, however, is 
equally sensitive and equally stirred by 
the same motives and considerations. 
Sometimes none but the strongest sanc- 
tions which God has placed on the 
observance of his law — death, judg- 
ment, hell and the loss of heaven—will 
avail. With a fine understanding of 
the realities of human values, Giotto 
introduces these more sobering con- 
siderations as additional deterrents to 
sinful indulgence. 


Thus, you see death in the shape of 
the skeleton-like figure standing behind 
Amor. Death is in the attitude of 
thrusting the swinish snouted devil of 
unchastity into the pit. And, as though 
the considerations suggested by holy 
faith were only half of the battle, there 
is the other half— penitence and 
mortification of the inner and ex- 
terior senses. Penitence is personified 
by a second detachment of grim war- 
riors standing guard with shield and 
scourges. 


More than the lessons depicted is the 
unseen sermon preached to our edu- 
cated generation such as ours. Where 
today is the layman, even among the 
“summa cum laudes”’ of Catholic Uni- 
versities, who would be as conversant 
with the theology of Christian virtue 
as Giotto, a Tertiary layman? e 
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TEXT: “The lamp of the body is the eye. If the eye be sound, the whole body 
will be full of light’’ (Mt. 6, 22). 


“I admit to you truthfully, brother, if | looked at (women), | should rec- 
ognize none of them by face but two” (Words, 101). 


SUBJECT: Jf thy eye be sound... Chastity. 


Ihe 


What Francis recommended for his followers, he practiced 
himself. Was he a woman hater? (See Words, 227) 


Why did St. Francis sound the warning? Of what was he 
aware? 

Is it sometimes necessary today to shade the “lamp of the 
body”? Why? 


Here are many things we can do for ourselves and for others 
in this matter. Decide on something definite. 


TEXT: ‘These things | have spoken to you that my joy may be in you, and 


that your joy may be made full” (Jn. 15, 11). 


“For what else are the servants of God but His minstrels, whose work 
it is to lift up people’s hearts and move them fo spiritual gladness”’ 
(Words, 271). 


SUBJECT: Franciscan Joy... Bring others to the same joy. 


1 
2 
oa 
4 


What did Christ say would bring joy to an individual? 
Upon what is Franciscan joy based? 
Why could Francis find such joy in creation? 


Who are these “servants of God” mentioned by St. Francis? 
What is their main task? 


Can certain types of jokes and cartoons ever be compared 
to Franciscan Joy? Why? 


What must we do to “lift up people’s hearts and move them 
to spiritual gladness”? 
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The Order of St. Francis 


Chapter IV 


The Spiritual Character of the 
Order of Friars Minor 


1G buae ATTEMPTED TO SHOW THE 

nature and the depth of the piety 
of St. Francis, it should not prove dif- 
ficult to crystallize the essential marks 
of his Order, since it is the offshoot of 
his spirit. 

If a man practices the imitation of 
the life of Jesus in all earnestness and 
strives to realize gospel perfection, the 
“forma sancti evangelii,” his Ego will 
be subdued and conquered by the 
Spirit of the Lord; he will be able to 
approach God with holy, simple love 
and all men and created things 
through this same love of God. Ac- 
cording to Francis, such a man be- 
comes truly a child of the Eternal 
Father and a brother of our Lord 
Jesus Christ. The union of man’s life 
and man’s work with that of Christ 
is the beginning of a real or genuine 
brotherhood. It is not by chance or 
fancy that Francis calls his followers 
a “fraternitas” or brotherhood. Fra- 
ternally in Christ. 


Since the disciples of the Saint form 
a true brotherhood with the Son of 
God, a brotherhood in which every 
member is obliged to imitate the life 
of the Savior and is personally respon- 
sible for the spirit of the whole frater- 
nity, it follows that each individual 
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‘by DR. CAJETAN ESSER O.F.M. 


“All shall be called Friars Minor.” Was it pure 
chance or clear insight and prophetic vision on the 
part of Francis that prompted him to name his fol- 
lowers the Order of Friars Minor, thus capturing 
the very essence of the Order? 


Translated from the German 
by Sister M. Fridian O.S.F. 


friar, as brother of Christ, has a great 
personal worth. Here is the key to the 
reverence of the Friars Minor for the 
individuality of each man. Deep re- 
spect for the God-given personality 
and the high esteem for the originality 
of every single member of the brother- 
hood has characterized the Order of 
Friars Minor from its very beginning. 
Throughout its history the Order has 
permitted the utmost liberty for the 
development of the individuality of its 
members. 


In the Franciscan brotherhood 
which is carried on by individuals 
molded by the Spirit of Christ, the 
aims of which are realized by the indi- 
vidual members rather than by out- 
ward forms of the Order, authority 
does not play a very important part. 
Therefore could Francis write in his 
first Rule: “No one shall be called 
‘Prior,’ but all shall be known as Frairs 
Minor” (Words, no. 283L). The lead- 
ers of individual communities were to 
be called ‘ministers’ and ‘servants,’ 
according to the mind of Him who 
said of Himself, “I have not come to 
be ministered to, but to minister.” 
(Words, no. 283h; no. 191c). They 
are not to hold their office for life, but 
must be ready to relinquish it at any 
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time (Words, 283y). ‘““Those who are 
placed above others, should pride 
themselves on their preferment no 
more than if they had been appointed 
to the charge of washing the feet of 
the brethren; and if they are disturbed 
any more about having their prefer- 
ment taken from them than the charge 
of washing feet, they are by so much 
piling up accounts to the peril of their 
soul” (Words, 191c). 


These words marvelously illustrate 
that humble, serving love, which must 
ever be the motive of Franciscan action 
and the shaping force of Franciscan 
brotherhood. 


Brotherhoods carried on or _ per- 
petuated by the Spirit of the Lord and 
incomparably exemplified by the life 
of Francis and his brothers, can easily 
renew or reconstruct themselves ac- 
cording to the Gospel which says, ‘All 
of you are brothers; therefore call no 
one on earth your father; for one is 
your Father, Who is in heaven” (Mt. 
23, 8). Hence for Francis obedience 
is an essential part of the “‘sequi ves- 
tigia Christi” for, in his concept of 
obedience, the brothers are united 
with Christ in rendering obedience to 
the Eternal Father. 


While superiors pay this obedience 
along with Christ to the Father, sub- 
jects offer the obedience of Christ to 
the Heavenly Father in the person of 
their superior. This obedience of love, 
whose model is the obedience of Christ, 
insures or guarantees among the dis- 
ciples of St. Francis true “fraternitas”’ 
or brotherliness which unites all as 
members of the family of the Father in 
Heaven. To all, superiors and subjects 
alike, the Saint addresses the words: 
‘No brother should do or say anything 
evil to any other. On the contrary, 
they should rather be willing to serve 
and obey one another in the charity of 
their spirit. And such is true and holy 


obedience of our Lord Jesus Christ” 
(Words, no. 283k). 


Taking the Lowest Place 


Next to brotherliness, the will to be 
always and everywhere the least and 
lowliest or ‘“‘minoritas,” is the other 
essential characteristic of the Fran- 
ciscan Order. A “minor” or lesser 
brother is he who is ready to be sub- 
ject to all and to serve all for the love 
of God (Cf. Words nos. 283m; 282d— 
Testament; 230i—Letter to the Faith- 
hol): 

Genuine “minoritas’” presupposes 
‘‘sancta simplicitas,” which shames all 
the wisdom of this world and the wis- 
dom of the flesh (Salute to the Vir- 
tues: Words, no. 68), because it sees 
all with the eyes of God and considers 
self but a lowly instrument in the 
service of God. Whoever becomes a 
Minor in this sense, emulates the hu- 
mility and the poverty of our Lord 
Jesus Christ. Hence humility and pov- 
erty are the solid foundation of the 
Franciscan way of life (Final Rule, 
Chapter 12: Words 284k; Reminders, 
no. 191m; Salute to the Virtues, no 
68). 

Christ left the Kingdom of his 
Father and made himself poor in this 
world. He became the servant of his 
creatures, the lowliest and most de- 
spised of all men, and at the end sub- 
mitted to a most shameful death. He 
emptied himself entirely of his divine 
possessions that as our true brother he 
might become like the most abject and 
despised of men. Whoever follows 
Christ’s sacred footprints and _ lives 
according to his spirit, may not hanker 
for anything. He must have the cour- 
age to practice poverty within and 
without and to embrace a life devoid 
of rights and privileges. 

What would be the purpose of such 
a life of poverty? Simply this—to love 
and imitate Christ who made himself 
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poor for us in this world. In her grasp 
of this principle Saint Clare of Assisi 
proved herself the truest pupil of Saint 
‘Francis: the literal following of the 
life of our Blessed Savior. In her Tes- 
' tament she writes: 
As long as He dwelt upon earth, the Son 
of God never deviated from the path of 
poverty. He became for us the Way, and 
that Way our Blessed Father Francis, His 
true lover and imitator, has shown and 
taught us by word and example. 

Whoever wishes to live this life of 
evangelical poverty, must embrace 
that humility which is ready to serve 
all men even as Christ emptied him- 
self and became the servant of all. The 
depth of such a concept of “minoritic”’ 
poverty and humility Francis reveals 
in his Letter to the General Chapter. 
He writes: 
Look, brothers, at the humility of God and 
pour your hearts out before him. Be hum- 
bled yourselves, so you can be exalted by 
him. So do not keep anything about you 
back for yourselves, so that he may have 
you altogether as his own who puts him- 
self altogether at your disposal. (Letter to 
General Chapter, Words, no. 192e). 

Nowhere did Francis more clearly 
express the fundamental law of the life 
of the Friars Minor: the conquest of 
the self-centered man by the Spirit of 
the Lord. It is a life of humble pov- 
erty and unassuming humility, the 
“exinanitio” or emptying of self, the 
true “minoritas.” This poverty and 
this humility are the foundation and 
the safeguard of brotherliness, for pov- 
erty and humility conquer most thor- 
oughly and speedily the Ego of man, 
the “spirtius carnis,” the greatest peril 
to brotherliness. 
Liberty and Joy 

In every man who realizes in his 
life the poverty and humility of Jesus, 
there grows and develops that liberty 
of spirit which, to a surprising degree, 
is characteristic of all true Franciscans. 
This liberty lies in perfect detachment 
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from all possessions and creatures, 
from all desires and attachments of the 


_ Ego; it is the complete freedom of the 


soul to carry out God’s purposes. Such 
was the freedom of Saint Francis of 
Assisi. Only this kind of total detach- 
ment from self, the world and crea- 
tures, makes a man fully receptive of 
the love of God. (Cf. Reminders, n. 
16: Words, no. 191c). Only a man 
thus free and rooted and hidden in 
God is able to grasp and treasure the 
words Saint Francis addressed to 
brother afflicted with sickness: 


And I ask the sick brother to thank the 
Creator for it all, and well or sick he 
should want to be just as our Lord wants 
him to be” (First Rule, Chapter 10, Words 
283q.)- 

All self-pity must be abandoned, and 
man’s will must become one with the 
will of God, not merely in a sense of 
patient resignation but rather in a 
spirit of genuine acceptance of suffer- 
ing. Such disposition or attitude of 
mind requires the utmost and uncondi- 
tional liberty of the spirit. 


Liberty born of poverty and humil- 
ity, the delightful fruit of a cherished 
state of servitude and lowliness be- 
comes in turn “‘minority,” the root and 
the fountain of Franciscan joy. That 
man whose desires are always in accord 
with the will of God, experiences great 
liberty and joy of spirit, which neither 
creatures nor adverse circumstances 
can destroy. A soul filled with this 
seraphic joy does not yield to gloom 
and sadness unless it open its gates to 
sin which breaks the beautiful rela- 
tionship between God and a soul in 
the state of Grace. During his entire 
life Francis of Assisi was attuned to 
seraphic joy and he impressed this 
character of cheerfulness upon his 
brothers. He inserted the following 
words in his first rule: 

Let the brothers take heed not to appear 


sad exteriorly. and be gloomy hypocrites, 
but let them prove to be joyful in the Lord, 
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and merry and becomingly courteous 
(First Rule, Chapter 7: Words, no. 
283m.). 

“All shall be called Friar Minor.” 
Was it pure chance or clear insight 
and prophetic vision on the part of 
Francis that prompted him to name 
his followers “Ordo Fratrum Mino- 
rum,” the Order of Friars Minor, thus 
capturing the very essence of the Or- 
der? For a life under the impetus 
of the Spirit of the Lord reaches its 
completion in practical life in “Fra- 
ternitas” or brotherliness and in “mi- 
noritas,” that littleness that seeks to 
be subject to all. Our search for the 
spirit and essence of the Franciscan 
Order leads to this conclusion: The 
disciples of Saint Francis are a brother- 
hood, a family of brothers who in liv- 
ing charity, follow literally and without 
gloss the sacred footprints of Christ; 
who, filled with the Spirit of the Lord, 
must ever be “minores”’; who, experi- 
encing even in this life the bliss of 
the love of the Eternal Father, are 
ready to communicate that love to all 


men in word and deed. 

One more thought must be added 
to clarify the essence of the Order. In 
his time, the living Saint Francis 
stirred up a living and vital movement 
in the world. Francis never intended 
to “found” an order. The brother- 
hood of the Friars Minor began and 
grew almost in spite of Francis. It 
increased tremendously in numbers 
without the Saint’s contributing any- 
thing spectacular to the momentum of 
its expansion. The fact, that the Order 
is not the result of masterly organiza- 
tion from above is not without impor- 
tance. From its very beginning, one 
must admit, the Order was poorly or- 
ganized and perhaps is still so today. 
But it had thereby a great advantage 
in meeting and fulfilling a great task 
in the Church. It cannot be denied, 
finally, that this very suppleness of 
character, and absence of and oppo- 
sition to schematization and_ highly 
detailed organization, has been its 
greatest advantage and opportunity 
throughout its history. 


EDITORIAL (continued) 


clusions of St. Thomas, the very light of the School. He was driven to 
it by love of Divine truth and love of the Mother whom St. Francis loved 
so chivalrously. 


And the same must be said of his disagreements with St. Thomas 
on other points of philosophy and theology. The Scholastics as a class 
were not overly given to “swear to the words of their masters,” but 
insisted on having the truth and publishing it as they recognized it. This 
was a truer Academic Freedom, so talked about today, and still so 
hampered by prejudice! And the keen mind of the youthful Scotus, 
which deserved for him, young as he was, the universally acknowledged 
title of the Subtle Doctor, found certain weaknesses in the premises 
and conclusions of his predecessors which he felt it a duty to point out. 


Tt was an unpopular task, within as without the order, for in points 
he disagreed with the beloved St. Bonaventure, one time Father General 
of his order, as well as with St. Thomas. But all that made no difference 
to him where the beauty of Divine truth was concerned. 


And later ages have vindicated his doctrine by according the highest 
sanction to the cult of Christ’s kingship no less than to that of the 
Immaculate Conception. 
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Imitation of St. Franci 


ST. FRANCIS AND POVERTY 


I N FRANCIS THE LOVE OF POVERTY 

was a gift of nature as well as 
of grace. His was a generous and 
sympathetic nature. His love for 
the poor and needy was inborn. 
One day after he had spread a 
feast for his comrades he became 
pensive. “If you are so liberal and 
so courtly toward men from whom 
you can receive nothing but empty 
and transitory favors, it is but just 
that you should be liberal and 
courtly toward the poor for the love 
of God who is most generous in 
rewarding.” From that moment he 
began to give alms with a lavish 


hand. 


Signal Grace The most signal 
grace of hisslite 
came when he made the cause of 
the poor his very own and began to 
strive after poverty as a desirable 
goal. He began to withdraw more 
and more from the vanities of the 
world. No beggar could pass him 
by without being enriched. If he 
had no coin, he gave clothing. If 
he had no material goods, he gave 
his time and his sympathy. He did 
not hesitate to give of himself, per- 
sonal energy and personal service. 


Ragged Beggar In Rome on a pil- 

grimage he discov- 
ered a group of God’s needy beg- 
ging at the church door. Borrowing 
the clothes of one, he began to beg 
—in French, because French was 
the language of his greatest joys. 
It was a novel experience and 
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opened a new vista to him. He be- 
sought God to reveal to him the way 
of holy Poverty. His romantic spirit 
soon visualized Poverty as his Lady 
Love. 


Romance with Pain The chival- 

rous wooing of 
his Lady Love was not to be accom- 
plished without sacrifice. The cli- 
max was reached when his father 
arraigned him in court in a des- 
perate attempt to bring him to his 
senses. Deliberately Francis di- 
vested himself of his clothing and 
cast them at the feet of his grasping 
father. Like a person who had 
gained unexpected freedom he ex- 
claimed: Hear ye all and under- 
stand. Until now I called Peter 
Bernardone my father, but because 
I propose to serve the Lord, I return 
to him his money and all the clothes 
I had from him, for now I wish to 
say no longer father Peter Bernar- 
done, but Our Father who art in 
heaven.” 


Undying Flame This ardent love 

of poverty inspired 
his entire life. It burned in his heart 
with an undying flame and found 
utterance in his words. He strove 
to instill this same love of poverty 
in his followers. The rigid restric- 
tions are not imposed upon Ter- 
tiaries, but what is expected of them 
is detachment of heart from the 
goods of the world and liberal gen- 
erous charity toward the unfor- 
tunate and the needy. @ 


—Meekness Means Mastery 


by DONATUS GRUNLOH O.F.M. 


‘Blessed are the meek for they shall possess the land"’ 


HEN A FOOTBALL COACH BEGINS 

practice with his team he does not 
start immediately with hard, body- 
bouncing scrimmage. The coach begins 
with running, calisthenics, dummy- 
blocking and other exercises aimed at 
conditioning the body for rough con- 
tact and harder work later on. 


In a similar way our Lord, in out- 
lining the rules for real happiness and 
blessedness in the eight beatitudes, did 
not begin with “Blessed are they who 
suffer persecution.” No, he would save 
that till last. First he must condition 
his followers by stripping them of 
everything that would hinder and 
weaken them in their final defense of 
loyalty to him. Thus in the first be- 
atitude he asked his followers to prac- 
tice poverty of spirit, realizing that 
the more we are involved in seeking 
material things the less time we have 
for God. Christ did not condemn 
completely the use of material things. 
He merely condemned their abuse, in- 
ordinate use and pursuit. 

The first fight is against the spirit 
of avarice to free our hearts from at- 
tachment to possessions and the pride 
that often follows from the possession 
of goods of fortune. In the second 
beatitude Christ goes a step farther. 
Not only are we to cut ourselves free 
from things outside of us: we must 
curb the possessive pride and self-love 
within. 

It can be hard to give up things out- 
side of us: but it is still harder to give 
up our self-will and self-love. Still this 
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is what our Lord asks in the second 
beatitude: “Blessed are the meek, for 
they shall possess the land.” There is 
a very close connection between these 
two virtues of poverty and meekness. 
The two always go together. The 
wealthy man whose heart is attached 
to his money, is also self-willed. And 
the self-willed man tries to extend him- 
self, riding rough-shod over others in 
pursuit of possessions. 


What is meekness? 


Before we can practice meakness we 
must know what it is. The dictionary 
lists various synonyms: patience, fore- 
bearance, piety, humility and submis- 
siveness. In ordinary life we comment 
on the meek man: “He didn’t even 
get angry.’ Meekness curbs inordinate 
anger, desire for revenge, desperate de- 
sire to force one’s opinion on others, 
to fight for the recognition of our 


rights, to be violently volatile without 


sufficient reason. 


Fr. Tanquerey defines meekness as 
the “supernatural moral virtue by 
which we restrain anger, bear with 
our neighbor despite his weakness and 
treat him with kindliness.” Three steps 
are implied: the first a negative one 
—to curb our-desire to push ourselves 
out in front; the second is also more 
or less passive. but concerns others— 
to put un with our neighbor, defects 
and all: the third is a positive step to- 
wards others——treat others kindly, that 
is do good to others when you would 
rather not. 


FORUM 


Meekness demands self-control at all 
times. But do not confuse meakness 
with weakness. Often times the meek 
man is looked upon as weakling, a 
spineless coward without character or 
principle. Hence the door-mat idea 
people have of a meek man. Certainly 
it is not this kind of person-that our 
Lord blesses. Such a lukewarm char- 
acter cannot even be stomached by 


God! 


_Meekness is. virtue. -And virtue is 


power; power is strength used espe-. 


cially when it is a question of God, 
God’s truths, or when good principles 
are at stake. Then the meek man 
speaks up and stands firm regardless 
of cost to self.. Even then he always 
remains a gentleman, keeping perfect 
control of his passion of anger. 


In the manner of fighting for right 


is precisely the difference between’ 


meekness and pride. The proud man 
is afighter all right; he doesn’t flinch 
at. obstacles either. But he loses self- 
control; he flares up too quickly; acts 
on’'impulse. And he has quite a bit of 
self ‘too’ that he defends. When the 
proud man fights it is often because 
he has ‘been offended. But the truly 


meek man does ‘not care how much - 


he is slighted ‘and insulted as long as 
God’s work goes on. 


1. Meekness restrains anger 


‘Now let us take the three steps in- 
volved in the perfect practice of meek- 


ness and see how our Divine Master ° 


and St. Francis show: the way for us 
to follow. - First. meekness -controls 


anger. Hence all anger is not sinful. - 


Christ was angry when he drove the 
buyers and sellers out of the temple, 
but he was not unset. He kept perfect 
celf-control. And it was not in his own 
defense that he took such drastic meas- 
nres. Zeal for :his Father’s house 
promoted his action. 
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He insisted too that his disciples 
control their anger. A certain town 
had refused them admittance when 
they came to prepare the way for our 
Lord and they were ready to call down 
fire from Heaven to destroy the town, 
and asked our Lord’s permission to do 
so. He would have none of. it. “You 
do not know what manner of spirit 
you are,” he says, calmly, ‘for the Son 
of Man has not come to destroy lives . 
but to save them.” 


In his teaching he had this to say 
about anger, “You have heard it said 
to the ancients, “Thou shalt not kill; 
and whosoever shall murder shall be » 
lable to judgment.’ But I say to you 
that everyone who is angry with his 
brother shall be liable to judgment.” 
Immoderate anger was: to receive the 
same kind of punishment as had been 
decreed for murder. 


For Christ’s:own example in con- 
trolling his anger we need only con- 
sider briefly the events of the Passion. 
From the sneak attack by the soldiers, 
the betrayal by Judas with the sign of 
friendship, then the mock trial before 
Pilate,» the scourging, crowning with 
thorns, the way of the Cross and cruci-: 
fixion—there is not a single angry out- - 
burst, but only perfect: self-control. . 
Perfect, unruffled majesty. 


And St. Francis—even before his so- 
called conversion, stories of his con- 
duct as a prisoner of war indicate self- . 
restraint. We find for example that 
he played the role of a peace-maker 
among his fellow prisoners. ‘This he. 
could do only after he had controlled 
his own resentment towards his cap- - 
tors. In later life when his ailments 
and sufferings were so great, he did 
not become sour-tempered. Instead he 
prayed that his sufferings might in- 
crease and become like to Christ’s suf- 
fering as closely as possible. It is little 
wonder then, that in his: rule for. his 
brethren ‘he: cautioned them. against 
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anger as a great evil that “hinders 
charity in oneself and in others,” 


2. Meekness bears with 
neighbor 


Meekness goes beyond restraining 
our own impulses. We have to put 
up with others too, even though they 
are not as good as we THINK we are. 
This is what Christ had reference to 
when he said, “You have heard it 
said, ‘An eye for an eye and a tooth 
for a tooth.’ But I say to you not to 
resist the evil-doer; on the contrary, 
if someone strikes you on the right 
cheek, turn to him also the left.” And 
he asked us to pray, “Forgive us our 
trespasses as we forgive those who tres- 
pass against us.” 


Christ certainly gave us a practical 
example of bearing with others. There 
was the envy of the Pharisees, the slow- 
ness to believe and excessive ambition 
on the part of the apostles, the lack 
of consideration of his followers, the 
lack of gratitude, especially in the case 
of the ten cured lepers. Above all, 
during his passion do we see his pa- 
tience with others. After he had suf- 
fered all the abuse and punishment 
innocently, his only comment was, 
“Father forgive them for they know 
not what they do.” 


Lest we become discouraged in try- 
ing to imitate the Divine Exemplar of 
patience we can go to St. Francis and 
see that he too was an example of pa- 
tience. Like his Master, Francis spent 
much time with all sorts of people, and 
by choice loved to associate with the 
lower class, the outcasts. Though he 
was so holy himself he was extremely 
patient with the weaknesses of others. 
He realized full well that, but for the 
grace of God, he would be among the 
worst of sinners. If he was severe in 
rebuking sin, it was always because sin 
caused Christ so much suffering. 


3. Meekness treats others kindly 


Curbing one’s own anger and bear- 
ing with the weakness of others is still 
not enough for the perfect practice of 
meakness. There is the more positive 
element of treating others kindly. This 
calls for real warmth and wholeheart- 
edness, not merely cold tolerance. It 
implies a great deal of respect for our 
neighbor. Christ showed this, for ex- 
ample, in his dealing with the adulter- 
ous woman. “Neither will I condemn 
thee. Go thy way and sin no more.” 
No word of rebuke but only kind for- 
giveness. Also after his resurrection 
he gave Peter a triple opportunity to 
profess his love for him and three times 
told Peter, “Feed my sheep.” Not a 
word of reprimand for Peter’s previous 
denial. What an assurance of com- 
plete forgiveness that sublime commis- 
sion must have given Peter. 


Again like his Divine Master, St. 
Francis dealth kindly with all. He 
was never too busy to talk to anyone, 
regardless of social position. The poor, 
the suffering, the outcast received only 
kindness and love from Francis. He 
very strongly commanded the superiors 
of the first order to receive their sub- 
iects charitably and kindly and really 
be the servants of the other friars. 


In the first Rule Francis wrote, 
Whoever comes to the brothers. friend 
or foe, thief or robber, let them re- 
ceive him kindly. And wherever thev 
are ... let them show reverence and 
honor to one another without murmur- 
rbolen 

These are our ideals, our models, in 
the practice of meakness: Christ who 
invited us, “Learn of Me for I am 
meek and humble of heart,” and St. 
Francis who might well have said with 
St. Paul, “Be ye imitators of me as 
I am of Christ.” When we enlisted 
under the banner of St. Francis we 
promised to imitate him. But we can- 
not go far in keeping that promise 
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without the practice of meekness. And 
the reward? Christ’s promises “for 
they shall possess the land.” The meek 
are already happy in joyful anticipa- 
tion of the eternal possession of the 
Promised Land—Heaven. In_ the 
meantime, as a kind of by-product, 
they enjoy the friendship, esteem and 
popularity of all classes of people. © 


SEMINARIAN 
(Cont'd from page 69) 


ment and if a seminarian takes him as 
an example he has a bright star by 
which to be guided. 


What has refinement to do with 
sanctity? Ask St. Francis. He saw in 
his neighbor a living image of God, 
a child of God nourished by the same 
spiritual food, a member of the mys- 
tical body of Christ. With those con- 
siderations one just cannot help being 
respectful toward one’s neighbor. 


When like St. Francis, the seminar- 
ian sees the very same divine favors in 
himself, he cannot help giving care 
to his person and personal habits. He 
will be concerned about proper dress. 
He will be concerned about his speech 
not only from the standpoint of de- 
cency but from the standpoint of cor- 
rectness because some day he hopes 
to announce the word of God. 


With St. Francis refinement was 
not just a matter of idle convention. 
It was rather a line of behavior in 
keeping with what faith taught him 
about his God, his neighbor and him- 
self. It was a matter of divine charity 
which needs the self-discipline of 
courtesy. It was the cream of Chris- 
tian virtue. Thus it should be with 
the seminarian. 


And this is what makes the Third 


Order timely and necessary in the life 
of a seminarian. ® 
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TWO HEROES 
(Cont'd from page 91) 


for this church and the tombs in holy rival- 
ry, and will do everything so that this 
House of God, so dear to you, may again 
become a place of new and active life. 
May Christ, the Lord, who will reign on 
the altar in the main choir, give his bless- 
ing thereto! 

Last night I read a journalist’s account 
of a trip to Moscow. Two graves in Mos- 
cow enjoy almost religious veneration, 
namely, the mausoleum of Lenin and 
Stalin, resting in the Red Square in a cube- 
like building. The journalist reports that 
whenever the mausoleum is open, a multi- 
tude of some 70,000 pilgrims pour in from 
the extensive Russian expanse, silently 
passing by the double tomb. 

Dearly beloved, this is the great ques- 
tion: Who will remain the conqueror, 
Christ Jesus, the son of God, who by love 
and self-sacrifice has freed the world from 
sin; Christ, for whom his saints and faithful 
followers have lived and died and suffered 
privations; or the Bolshevist deception with 
its heroes, who want to lead the world as 
a fearless Messias into the Paradise of a 
classless society by blood and tears, by sup- 
pression and destruction unworthy of man. 
This Bolshevist deception which has de- 
throned God, yes, and which, in diabolical 
pride, raises itself and matter to the throne 
of Divinity! 

We entertain no fear and worry. We 
trust in the word of our Lord Jesus Christ 
who said, “Ego vici mundum”’—‘“I have 
conquered the world.” But at this moment, 
when the Bolshevist enemy approaches us 
a step closer, the question who will con- 
quer depends squarely on us, upon you, the 
youth of Germany. All of us need to fold 
our hands in earnest prayer, calling down 
God’s blessing on our country, asking that 
God may preserve it from all diabolical 
contagion. . . 

Among Christians of every walk of life 
—laity, priests and bishops—it will be im- 
perative that a sphere of love prevail, the 
kind taught by Duns Scotus, practiced by 
Adolph Kolping and welling up in the last 
analysis from the very Heart of Jesus. To 
scientific study is entrusted the task to 
overcome dialectical materialism by intel- 
lectual argument; but it will be still more 
important that our Christian life prove 
itself purer, nobler and stronger than all 
that a world estranged from God can in- 
vent, e 
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Truly Apostolic Fr 


by PHILIP MARQUARD O.F.M. 


Conferences on Franciscan Virtue 
~ and the Spirit of St. Francis 


Ss" FRANCIS HAD DEEP FAITH. But 
he did not stop there. He strength- 
ened it by working for it. The world 
knows him to be wholly Catholic: and 
truly apostolic. This is important to 
you. An apostolic attitude will fortify 
your own faith and also accomplish 
_much for others. 


In his recent Christmas message, 
Our Holy Father the Pope stressed 
that true spirituality means that a man 
lives with Christ, associates with him 
as friend, disciple and, as it were, col- 
laborator, and is sustained by Christ 
in facing up to the world’s problems. 
He urged Christians to organize and 
cooperate with all men of good will in 
‘creating a social order in accordance 
with human nature. 


1. The Need 


As soon as you notice the air is 
oppressive in your home or office, you 
open a window for fresh ventilation 
lest you become groggy or even sick. 
Your spiritual life needs the same care. 
You must be aware of the spiritual 
polluted air around you, otherwise 
your spiritual life will be adversely 
effected. If you constantly live in such 
a pagan atmosphere, you are bound 
to absorb its deadly influence. As we 
have continual research in ventilation 
and air-conditioning for the health of 
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our bodies, so toe we must be. active 


for the health of our souls. 


Some nineteen years ago the great 
International Eucharistic Congress was 
held in Budapest, Hungary. It was 
one of the most outstanding congresses 
of its kind. The present pope was 
then the Papal Legate. Cardinals, 
members of the hierarchy, priests, peo- 
ple were there from all over the world. 
The banks of the Danube River were 
lined for miles as far as the eye could 
see in either direction—thousands were 
gathered in faith and freedom to pay 
homage to the Blessed Sacrament car- 
ried ina colorful procession of barges 
down the Danube River. In the lead 
were all the members of the Hungarian 
government guided by Admiral Hor- 
thy, the president and a protestant. 

That was less than nineteen years 
ago, and if you ‘had said that night 
of the procession that the Communists 
would come and change that picture 
of open expression of faith and free- 
dom, you would have been laughed 
at immediately. But it did happen. 
Today not five people can gather to- 
gether without police or spies in their 
midst for evil purposes. Today Catho- 
lics in Budapest have no hospital or 
school they can call their own; and 
the Hungarian Cardinal has: been 
wasting away in prison. — 

It could not happén in Budapest? 
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Well, it did. It cannot happen here? 
Well, it might. 


To prevent it you must exercise a 
Christian influence on your environ- 
ment. You might feel a little helpless 
at first when you realize the enormity 
of your task, much like little David 
before the giant Goliath. There are 
tremendous pagan and_ secularistic 
pressures running sharply against 
Christian thought and action, as for 
instance, foul talk and impure jokes, 
excessive drinking, shoddy business 
practices, immodesty and a host of 
other irreligious practices, 


All these pressures are social. They 
will never be corrected if you act sim- 
ply as an isolated individual. You must 
work with others. As Pope Pius XII 
stated in his Christmas allocution: 
“Christians must be receptive to every 
healthy undertaking. They must not 
withdraw into a sealed enclosure as 
if to preserve themselves from the 
world. They must not despise men of 
good will who do not have the Chris- 
tian faith. Be on your guard against 
those who undervalue this Christian 
service to the world and oppose to it a 
so-called pure, spiritual Christianity. 
They have not understood the divine 
institution .. . that Christ is true God 
but also true man.” 


The real objective is to put religion 
back into society. The evil of secular- 
ism does the opposite. Secularism 
means freezing God and religion out 
of society or every day living and work- 
ing. So your important work is to re- 
store religion and its influence to those 
areas of life from which it has been 
excluded. It is your unique responsi- 
bility to carry Christ, the Light of the 
World, from the City of God to the 
City of Man. The process can be com- 
pared to electrification of homes, of- 
fices, factories, social centers, clubs, 
political halls and the like. Electricity 
can be said to power the community 
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because of its widespread use. In a 
similar way, through you, Christ, the 
Light of the World, must electrify or 
power our homes, offices, factories, so- 
cial centers, political halls, in a word, 
the whole community. 


He will not do this on his own. He 
will not come back and walk through 
the streets as did two thousand years 
ago in Palestine. No, he depends upon 
you. During the last World War we 
have an example to the point. Some 
American soldiers came into a German 
town after the bombing and discovered 
a Catholic church had been quite bad- 
ly hit. They decided to clean up the 
debris and ready things for divin serv- 
ices. As they worked they came upon 
a statue of Christ which had its feet 
and hands blown off. About to discard 
it, they were stopped by a fellow sol- 
dier who insisted it be placed on the 
altar. “What good is it without hands 
and feet,” they remonstrated. “It will 
symbolize much,” they were told. “ ‘I 
have no hands and feet but yours,’ he 
says to us.” 


That is just what you are to be. 
Christ will not return to physically 
carry on his work. No, he depends on 
you. You are his hands and his feet. 
Surely St. Francis would say that is 
what he expects of you. 


2. The Way 


To qualify under the term apostolic, 
it is not enough to be merely a mem- 
ber of some parish organization or en- 
gage in some committee work. It is a 
full time job in the sense that you must 
radiate Christ seven days a week and 
twenty-four hours a day. You are 
dedicated to Christ in baptism and 
made his soldier in confirmation. 
There must never be a break in your 
allegiance. 


Your own personal piety is impor- 
tant. But it is not enough. Your in- 
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tense personal piety must overflow 
into works of social action. You must 
first form your conscience so that you 
conduct yourself with a sense of re- 
sponsibility to God, your fellowmen 
and society. There is a right way and 
a wrong way of doing almost anything. 
There is a right way and a wrong, for 
instance, in using a television set, hold- 
ing membership in a trade union, run- 
ning a business, buying and selling, 
voting, reading, driving an auto. You 
have a moral obligation of performing 
all these actions in such a way as to 
portray Christ to the world. Our Holy 
Father Pius XII said: “The sense of 
bewilderment among modern mankind 
is due to forgetfulness or negligence 
of Christ’s presence in the world.” 
You make men aware of Christ by 
acting as a Christ, a Christian, in all 
these functions involved in living to- 


day. 


Secondly, you must grow in the 
Christian sense of togetherness. You 
need to show close cooperation with 
your fellow Catholics and tertiaries in 
building your own Christian family, 
your own Christian office, your own 
Christian factory, your Christian com- 
munity. The City of Man should not 
be a haphazard gathering of human 
beings and human institutions, each 
going his or its own way with little or 
no thought to the common good. 
There is a definite plan set down by 
God and we are to work together to 
realize it in all things. 


So your cooperation is vital whether 
it is praying with others, working with 
others, lending your name and pres- 
tige, or whatever other form it may 
take. You have a very definite role to 
play, and it is absolutely important to 
see to it that it is done well. 


Finally there is the manner to be 
considered in how you do all this. 
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Zeal without patience can be dis- 
astrous. A bull in a china closet is of 
little value. Patience is almost as nec- 
essary as zeal. It is not quick results 
or success that you can hope for. It 
takes time and prayer to win others 
to your cause. Nor should you expect 
to win all to your cause. The devil is 
a shrewd individual. He can spoil ali 
your apostolic efforts just by throwing 
a good dose of impatience in your 
daily fare. 


The virtue of patience brings at- 
tractiveness to your apostolate. Christ 
and St. Francis were patient persons. 
There was no pushing anything down 
anyone’s throat. They drew others 
after them by being attractive. If you 
recall, St. Francis had no intention of 
founding an order, leaving a posterity. 
All he wanted to do was live the life 
of Christ and do the things Christ did 
for his fellowmen. He succeeded so 
well that people ran after him. They 
came so fast that he hardly knew what 
to do with them. Just witness the be- 
ginning of Franciscanism. There was 
much confusion. St. Francis was no 
organizer. He simply set the pace. 
Others had to help him with the or- 


ganizing. 


In Ohio there is a convert, who is a 
tertiary, with this same attractive per- 
sonality. He has brought a hundred 
people into the Church. How did he 
do it? Here is what he says: “I have 
never been ashamed to talk about my 
religion. I tell people what I got out 
of it—and what I am still getting. 
They want the same thing.” 


Some good advice to follow is that 
of St. Pope Pius X. He stated that a 
man who loves and a man who wills 
can do anything. Try this. Love God 
and your fellowmen more. Be deter- 
mined to live the Christ life. You will 
then surely be apostolic. e 
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A Page for 
Third Order Youth 


A Bee 


for 
Your Bonnet 


by 


Geraldine Liss, Tertiary 


OQ» PRINCIPAL DUTY OF ALL RELI- 
GIOuS is to become perfect. Since 
young Tertiaries belong to a religious 
order, to become perfect is also their 
obligation, not only for the old, or the 


middle-aged. 


But what do we mean by perfection? 
Let us simply define it as the state of 
trying to become as much like Christ 
as possible, or the state of having a 
solid, vital spiritual life.* 


The ordinary Catholic is on a spiri- 
tual starvation diet. He goes to Sun- 
day Mass because it’s a mortal sin if 
he doesn’t. He abstains from meat on 
Friday for the same reason. He re- 
ceives the sacraments once a month 
because he belongs to the Holy Name 


*The Spiritual Life by Very Rev. Adolphe 
Tanquerey defines perfection thus: “Here 
on earth the perfection we can reach is 
only relative. This we attain by ever striv- 
ing after that intimate union with God 
that fits us for the Beatific Vision.” 
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or she belongs to the Young Ladies’ 
Sodality. He says an act of contrition 
every night because it’s good to carry 
fire insurance. 


But you see, that same Catholic 
would never in a million years, dream 
of going to Sunday Mass to praise 
God, or of receiving Holy Communion 
because it is the Sacrament of Divine 
Love, or of examining his conscience 
nightly (me?), or of reading scripture 
(stuffy!), or of meditation (what’s 
that?). 

As Tertiaries we are conscious of 
the rule that gently prods us to daily 
Mass, and since we live after the time 
of Pius X, we are also encouraged to 
receive the Body, Blood, Soul, and 
Divinity of Christ into our hearts 
daily. In the words of the French, “No 
Mass without Communion.” 


Mere goodness is not yet good 
enough. Rather we must strive to be- 
come Christo-centric and Christ-like. 
How know and love Christ better? 


I will do it by becoming interested 
in him, by reading about him, watch- 
ing him, listening to him, talking with 
him, living with him. I will learn to 
know him, through spiritual reading 
and meditation. 


“Oh, yes. I’ve heard that so often. 
But I just can’t seem to do it. It’s all 
so vague, and I really haven’t the 
CNS aee 


Typical reaction of all of us who are 
so comfortable and do not want to be 
bothered, or are O, so busy. No matter 
how many excuses we make, this is a 
fact: spiritual reading and meditation 
are an indispensable requirement in 
every sincere Catholic’s daily diet. So, 
let’s talk about them. 

The best spiritual reading is, of 
course, The New Testament, and for 
daily reading of it, the Church, our 
infallible teacher, grants an indul- 
gence. Most fraternities have good 
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libraries stuffed with good dust-gather- 
ing, thought-provoking books. Get a 
hold of the life of a saint, or The Way 
of Divine Love. Read Facing Life or 
This Little While or Living Your 
Faith. Ponder How to Pray Well, A 
Woman Wrapped in Silence, or The 
Imitation of Christ. 


The trick is to read daily a little at 
a specific time. Begin with a page and 
increase it gradually. Read till you 
come to a fruitful passage—then stop 
and think about what it can mean for 
you. Meditate! You can’t? Don’t 
know how? Then let’s settle that right 
now. 


What is meditation, and how does 
one meditate? Meditation is what one 
does when he says, Lord, I must speak 
with you, and the speech takes place 
deep within one’s own heart. It is 
thoughtful prayer and _ prayerful 
thought, coupled with unbounded gen- 
erosity and firm resolution. It is reflec- 
tion; it is union with God. It gives life 
to all our other pious exercises. 


But—how does one meditate? First, 
we must remember that when we are 
in the state of grace, then God is pres- 
ent within us. So, according to the 


“1. Adore God, present within you. 
2. Humble yourself before God, to 
whom you are speaking. Next, read 
slowly from some spiritual book, try- 
ing to understand what you are read- 
ing, and ask yourself, 1. What is the 
meaning of this passage? 2. What con- 
clusion am I to draw from it? 3. What 
have I done in this matter? 4. What 
am I going to do? After reflection: 
1. Thank God for the lights vouch- 
safed to you. 2. Offer to Him the reso- 
lutions you have made. 3. Ask for the 
grace to keep them.” 


There are other ways to meditate 
besides using a spiritual book. One 
way is to take a vocal prayer like the 
“Hail Mary” and say it over, stopping 
at each word, drawing from it what 
you can. Another way is to make acts 
of faith, love, thanksgiving, pausing 
at each to let them sink in. At the end, 
ask God for some virtue or grace. 


And so, we could go on. But if we 
try spiritual reading and meditation, 
then we shall begin to know Christ 
well, and knowing Him we cannot help 
but love him. Since the lover becomes 
as the beloved we will soon find our- 
selves striving to become like him, per- 
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illiant Pere Plus, S.J. (Facing Life), fect in our love. e 


The Happiest Friar 


One of the most brilliant philosophers, Fr. Zachary Van de Woestyne, 
died May 19, 1955. A brief life sketch was given in the September 
Forum. Four years before he died he wrote a “spiritual testament” which 
has now come to light. In this spiritual will he gives thanks to God for 
the many graces and favors—which he mentions from the date of his 
entering the seraphic college on October 7, 1891 down to June 9, 1951. 
The document was signed: “F. Zacharias Van de Woestijne, felicissimus 
inter 25,000 Fratrum Minorum. The happiest among 25,000 Friars 
Minor!” Certainly this is a wonderful indication to the inner spirit of 
this learned man. It brings him immediately down to the characteristics 
outlined in this issue’s installment of Dr. Cajetan Esser’s “The Order 
of St. Francis.” ® 
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Back to 
The Rule 


The Spirit 
of 
| Prayer 


by Xavier Carroll O.F.M. 


es PURSUIT OF PERFECTION ob- 
viously demands an intense prayer- 
life. Every system of spirituality insists 
on this. What is unique about St. 
Francis’ plan for spiritual development 
is that he immedaitely inculcates the 
very fundamental notion of prayer and 
the life of prayer. The soul educated 
in the Franciscan school learns that 
prayer is a God-man consciousness, a 
dialogue that pervades one’s whole 
life. It is not merely a repetition of 
formulas at stated times. All schools 
of spirituality, of course, seek to con- 
vey this truth. St. Francis, however, 
introduces it uniquely. His ideal of 
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prayer is proposed in the Rule of the 
Friars Minor in Chapter V, entitled, of 
all things, On the Manner of Working: 
“”. . should work faithfully and de- 
voutly such a way . .. that they do not 
extinguish the spirit of holy prayer 
and devotion, to which everything else 
temporal must give service.” The 
Franciscan spirit of prayer is a super- 
natural awareness that informs the 
whole of life. 


Training the Tertiary in the spirit 
of prayer encounters a serious handi- 
cap. From childhood people have 
been brought up with an ideal about 
“saying prayers.” ‘To encourage some 
people to intensify their prayer-life 
means to them simply to multiply their 
accustomed prayers—four rosaries to- 
day instead of two. Either of two re- 
actions on this kind of encouragement. 
Some people will gaily accept the ad- 
vice and increase their prayer budget. 
Others will become dispirited and con- 
clude that this spiritual life business 
is not for them. They do not have the 
convenience for more prayers and be- 
sides they find the repetition of for- 
mulas tedious. 


The difficulty is broadened by the 
fact that the Tertiary Rule does en- 
join a number of religious exercises— 
from the sacraments all the way to the 
prayers for the deceased. The problem 
is how to represent this not as a mere 
addition to one’s prayer and devotion 
schedule, but as part of a pattern of 
piety in a religious Order. A sustained 
campaign of instruction must seek to 
convey at least the general impression 
that a grander ideal is envisioned. 
Franciscan prayer rule attempts to in- 
vest the Tertiary’s workaday world 
with a supernatural awareness; it 
attempts to lay down a pattern of 
prayer that is tailored to one’s voca- 
tional duties and the virtues proper to 
one’s state. The twofold aim of Fran- 
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ciscan prayer is the same as that of the 
Order itself — self-sanctification and 
the apostolate. 


Francis notion of the “spirit of 
prayer” is clarified for us when we see 
it contrasted with the “spirit of dis- 
sipation,” its antithesis, in the para- 
graph of the Rule on amusements. 
The spirit of dissipation which the 
Rule seeks to avoid by imposing mod- 
eration on the Tertiaries is not, we 
must note, a spirit of sin. It is a spirit 
of superficial, peripheral living. It is 
a lack of recollection and supernatural 
awarness, shallowness. The spirit of 
prayer, on the contrary, is quite the 
reverse. It means going through our 
day with a constant sensitiveness to all 
that is meaningful in life, to the super- 
natural. 


1. Training up to this ideal is much 
less a matter of theorizing than of ob- 
ject lessons and exercises. Suggestions 
might be the progressively fuller em- 
ployment of the Tertiary Ritual by the 
assembled ‘Tertiaries with a commen- 
tary now and then on some of the 
prayers and suitable application. This 
may serve to impress those brought up 
on a solid diet of private prayer that 
there is another dimension to prayer 
served by the Ritual. 


2. The Franciscan calendar of 
Feasts could be marshalled to the ef- 
fort. It is usually referred to only for 
the days of indulgence. The Tertiaries 
could be helped to enter more into the 
feasts peculiar to the Order, certainly 
the feasts of St. Francis and the feasts 
of Our Lord and the Blessed Mother. 


3. Much could be gained by intro- 
ducing our Tertiaries to a good under- 
standing of the concept of the Francis- 
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can communion of saints. It would be 
a lesson in solidarity and a comforting 
and inspiring thought through the 
day. In line with this, the Litany of 
the Saints of the Three Orders could 
be used at special gatherings and Holy 
Hours. It serves as a worthwhile in- 
struction and meditation in itself. 


4, Tertiaries ought to be made 
aware of the daily prayers that are 
said by the convent Franciscan religi- 
ous for all deceased of the whole Fran- 
ciscan Family. This too will strengthen 
the sense of solidarity and be an invi- 
tation to them. 


It is interesting to note that where 
these ideas have caught on they have 
issued in real results. There are Ter- 
tiaries who are praying not only for 
their deceased fellow Tertiaries but 
to them to send worthy replacements. 


5, A very important step would be 
introducing Third Order members to 
the practice of meditation, coaching 
them in informal prayer. A big help 
would be meditative reading of the 
New Testament, and then spiritual 
reading in general. With a program 
such as this in mind, the director 
might cast his conference occasionally 
in the form of a meditation worked 
through aloud—to show the ‘Ter- 
tiaries how really uncomplicated a 
matter it is and divest it of its aura of 
mystery. 


In all this we must never underesti- 
mate the eagerness of lay people to 
mature in their prayer life. Nor must 
we underestimate their ability to do 
so. We must not discount the opera- 
tion of the gifts of the Holy Spirit in 
souls dedicated to and hungry for “the 
better things.” € 
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‘Two Heroes of Christianity 


Address of His Eminence Cardinal Frings 
of Cologne, Germany, on the occasion of 
the Twentieth General Assembly of the 
Kolping Society. In the Minoritenkirche 
of Cologne where this address was given, 
are buried John Duns Scotus, eminent 
Franciscan theologian who died in 1308, 
and tertiary priest Adolph Kolping, apostle 


ELOVED PEOPLE OF THE ARCHDIOCESE, 
my dear Catholic workingmen of 
Germany and of the whole world! 


This house of God, at whose entrance we 
are celebrating this holy Mass, and which is 
again rising from debris and ruins by the 
combined efforts of the Kolping Society and 
of the Order of Friars Minor Conventual, 
is especially unique among the old churches 
of Cologne. Jt harbors the graves of two 
heroes of Christianity who, though as yet 
not canonized, yet whose beatification is 
desired and awaited. 


The first of these two men died more 
than six centuries ago, in 1308, when he 
was not quite forty years old. He was a 
friar who lived in the Minorite friary near- 
by—there, where the museum is now being 
constructed. He was a great scholar and 
professor at the theological university of 
the friars—John Duns Scotus! The most 
subtle scholar of all times, Scotus doctrine 
is in one respect different, yes even op- 
posed to the teachings of St. Thomas 
Aquinas. Scotus upheld the opinion that 
God, in his gratuitous love would also have 
sent his Son, our Savior, Jesus Christ, into 
the world, even if man had not sinned in 
Paradise. He puts the faculty of love 
(the Will) of man, above the faculty of 
understanding (the Intellect)—and also 
taught that even in Eternity the happiness 
of man consists more in perfect love of God 
than in the vision of God. 


One of the first to defend the truth of 
the Immaculate Conception of Mary, the 
Mother of God, Scotus devised a special 
apt formula for this mystery. Everyone who 
is acquainted with his writings or even 
begins to experience something of the 
breadth of his great mind, bows before the 
subtlety of this philosophical-theological 
genius. That the Church may acknowledge 
the worthiness of his life, thousands all over 
the world are awaiting his beatification and 
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of young workingmen, who died in 1865. 
The ancient Franciscan Church of the Im- 
maculate Conception, commonly known as 
the Minoritenkirche, once again can be 
used by Friars Minor Conventual with 
certain agreements with the Kolping So- 
ciety, which has its international head- 
quarters there. 


canonization, and not least of all, the city 
of Cologne where his remains are harbored. 
God-willing, these remains will find their 
place in the left sidenave of this church 
next year after this House of God shall 
have been reconstructed. 

By a remarkable co-incidence, or better, 
by divine Providence, in this same church 
rest the remains of the Father of the Work- 
ingmen, Adolf Kopling. He died ninety 
years ago, the Rector of this church, at the 
age of 52. In that short time he had put 
into practice the doctrine that Duns Scotus 
taught. Filled with sanctifying love of 
God, and thus fulfilling the first and great- 
est Commandment of God . . . he took care 
of the needs of the Workingmen, needs that 
he-had personally experienced. He founded 
the Workingmen’s Society and the Work- 
ingmen’s Houses; the social work he began 
has outlived its first century and exists 
among us today with undiminished vigor. 
It offers a second home to thousands of 
workers in Germany today and all over the 
world... . 

In a bold figure of speech, the great 
Father of the Church, John Chrysostom, 
once compared the city of Rome with an 
immense body that had two eyes—the great 
shining eyes of the tombs of the Princes of 
the Apostles, Peter and Paul. To this 
Minorite Church in Cologne, with its pil- 
lars and columns tending heavenwards, 
with its ribs crossing one another in the 
vaulted arches, with the wonderful choir 
in purest Gothic style, with its immense 
nave, I would like to apply the bold figure 
of John Chrysostom. For this church has 
two shining eyes, namely, the tombs of these 
two heroes of Christianity—Duns Scotus 
and Adolf Kolping. The brothers of Duns 
Scotus, sons of St. Francis of Assisi, the 
Minorites, and the sons of Kolping—you, 
my dear workingmen, will henceforth care 


(See page 83) 
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Helps and Hindrances to _ Perfection, 
Thomas J. Higgins, S.J., Bruce, $4.50. 


We are all called to perfection. This is 
a universal vocation. The big question in 
the minds of people who take this seriously 
is “how do I go about it?” In twelve 
lengthy and informative chapters Fr. Hig- 
gins highlights the most effective aids and 
the most crippling obstacles along the road 
to perfection. Faith, Time, Patience, Repa- 
ration, Friendship are some of the chapter 
headings. The author is not only concerned 
with theory. He gets down to cases: chil- 
dren are screaming at home; the car gets 
snarled in a traffic jam; everything goes 
wrong at work; companions are touchy and 
irritable. For those who are not fully con- 
vinced that they can realize their calling 
to perfection, this book will show them 
that the goal is not impractical after all. 
Fr. Higgins does not minimize the inevita- 
ble obstacles. but in a convincing manner 
he shows that they are surmountable. There 
are constant references to the Fathers and 
Doctors of the Church. In fact, just about 
every page has a reference note. This is not 
a fly-by-night treatment. One finds the 
subject of each chapter treated very 
thoroughly. In some instances, one might 
even wish that the chapters were a bit 
shorter. c2] 


A Shepherd without Sheep, E. Boyd Bar- 
ret, Bruce, $2.75. 


A nostalgic autobiographical account by 
the author of Shepherds in the Mist. This 
book is written with feeling and love. One 
can sense the yearning of a human heart 
that is craving for a privilege it is denied. 
Throughout the book one cannot help ad- 
miring the deep faith of the man who was 
and is a priest yet is not allowed to exer- 
cise all his priestly powers. The author, 
however, is not so much concerned about 
himself as he is about other strayed shep- 
herds. These are his main interest. He lets 
no opportunity pass by to help these un- 
fortunates. He willingly gives of himself 
and of his possessions.. One knows that 
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behind the pen is a big heart hoping and 
praying and working that other strayed 
shepherds may find the light to return. The 
book should prove a source of great en- 
couragement to other “shepherds without 
sheep” for it points up an example of the 
rewards fidelity has in spite of heartaches. 
The book also is a plea to all of us to have 
a heart of understanding and sympathy 
for those priests who for some reason or 
other leave their flocks and abandon their 
posts. The author notes that there exists 
a spiritual rehabilitation center for such 
priests, the Via Coeli. He asks for more 
such necessary places because they can ac- 
complish much good. e. 


Papal Pronouncements on Marriage and 
the Family, Werth & Mihanovich, Bruce, 
$3.00. 


The purpose of this book stated in the 
introduction is to provide a handy means 
of reference for the pronouncements on 
marriage and the family made by the popes 
within the past seventy-five years. It aims 
to locate, analyze and then group under 
appropriate headings the pronouncements 
made from the beginning of the pontificate 
of Leo XIII to the year 1954 in the reign 
of Pius XII. In some instances the quota- 
tions are long but for the most part they 
are very short. The topics treated are so 
many and so varied that one cannot help 
being thankful for a strong clear opinion 
to guide one’s thinking. The Popes affirm 
anew the nature and dignity of the married 
state and eloquently defend it against false 
ideologies. 

The material is organized into three 
chapters: the Origin and Nature of Mar- 
riage, the Purpose and Function of Mar- 
riage, and the Family. Within each chapter 
the material is broken down in _ topical 
arrangement which makes it easy to find 
what one desires. This volume will be of 
great value to those preparing for marriage, 
those who are striving to sanctify them- 
selves in marriage and those who are en- 
gaged in instructing both. a) 
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Thinking Life Through, Fulton J. Sheen, 
McGraw-Hill, $3.75. 


Any book by Bishop Sheen is deservedly 
a best seller. He covers a variety of sub- 
jects affecting everyone, ranging from the 
problems of every day living to such vital 
concerns as world peace and juvenile de- 
linquency. He gives meaningful guidance 
and sound understanding to the problem 
of alcoholism, the training of children, and 
the meaning of love. He speaks about the 
laws of love in marriage, human passions 
and emotions. Like better classed novelists, 
the bishop has the knack of dressing up the 
commonplace so that it will appear as the 
important factor in life, while stripping it 
of falsehood and obfuscating non-essen- 
tials. ) 


One Shepherd; One Flock, Oliver Barres, 
Sheed and Ward, $3.00. 

A Congregationalist minister tells the 
story of his conversion. The first. part of 
the book is devoted to a personal history 
recital in the form of a diary. In it we can 
see the transforming influence of God’s 
grace in a docile soul. Little by little in 
many subtle ways God leads him on until 
his thinking is one with truth. The in- 
evitable result—acceptance of Catholicism. 
Once he has the fulness of truth, his heart 
goes out for his fellowmen. 


“Protestants,” to give a sample of his 
writing, “‘simply do not know what they 
are missing by continuing to reject the 
healing gifts and graces of the Sacrament 
of Penance. They have gone so long on 
short rations that they think starvation is 
normal.” 


Oddly enough one of the events that 
gave a definite turn to his thinking was the 
Assembly of the World Council of Churches 
at Evanston. It was this meeting that made 
him realize that any attempt at finding a 
unifying principle within the ranks of 
Protestantism was futile and frustrating. 
“Even those who say that the one true 
Church is yet to be realized’ (where has it 
been for all these many centuries?) agree 
that the ecumenical movement cannot suc- 
ceed without including Rome. But Rome 
is irreformable! Therefore, if this move- 
ment is to: achieve Christian unity, the 
protestant position, which is capable of 
change, must’ change—Romeward.” 


The second part of the book, Catholic- 
ism or Chaos, is given to discussing the 
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claims of the Catholic Church which are 
of particular concern to the Protestant 
mind. He treats the matter of Justifica- 
tion, Authority, Peter’s Primacy, Papal 
Infallibility, Catholic Freedom, Transub- 
stantiation and Mariology. 

An excellent book to give an interested 
inquirer. Good side reading for a convert. 


How Fatima Came to America 

Here is a first-time-told story of how 
America learned -of the events: of Fatima. 
It tells the story of Father Joseph Cacella 
(now Monsignor) who was the first en- 
lightened writer on Fatima. It tells of his 
cross in being suspended from priestly 
functions, silenced and imprisoned for 
months. Throughout it all he does not lose 
heart because he has a mission to accom- 
plish—the mission to spread the message 
of Fatima to the whole world. In spite of 
obstacles he did succeed. 


The booklet is distributed free of charge 
to anyone requesting it from St. Anthony 
Welfare Center,-443 7. 135th St., New 
York 54. eS 


First Books for Little Catholics, now-almost 
as common in Catholic homes as fish on 
Friday, have passed the figure of 10,000,- 
000 printed and distributed. This achieve- 
ment surpasses any comparable job in re- 
ligious publishing field. It indicates that 
the rapidly growing Catholic press can 
provide its people with the best kind of 
material. It would require a bumper-to- 
bumper caravan of huge semi-trucks cover- 
ing one-half mile to move the ten million 
First Books. The figure is more impressive’ 
when we consider that this has been accom- 
plished in only four years. 


Designed to aid parents and teachers im- 
part the basic Catholic doctrines through 
well-written juvenile text and colorful 
illustrations by famous artists, First Books 
for Little Catholics now consists of 34 First 
Book readers and colorbooks. @ 


St. Francis and the Eucharist, Albert Nim- - 
eth O.F.M., St. Anthony Guild, 10 cents. 

A reprint of the series of articles which 
appeared in the Forum. This pamphlet 
develops the theme that the most impor- 
tant influence in the life of St.- Francis was 
his devotion to Christ in the Blessed Sacra-. 
ment. : @ 
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Cell of St. Francis. Announcement was 
made in the press that a new book by re- 
tired Bishop Christoforo Arduino Terzi 
O.F.M. entitled Memorie Francescane 
nella Valle Reatina (Franciscan Records 
in the Rieti Valley) reports many new and 
important archeological discoveries at the 
well known Franciscan Hermitages of Fonte 
Colombo, Poggio Bustone and Greccio. At 
the latter place, where St. Francis cele- 
brated Christmas in a cave in 1223 with 
an improvised crib, the original cell of St. 
Francis is said to have been discovered. 


Arizona Highways, nationally famous for 
its beautiful typography and color work, 
recorded the work of the Mexican Saint 
Makers in its September 1955 issue. 


“A disillusioned Coronado returned to 
Mexico in 1540 after discovering that the 
legendary seven cities of Cibola were in 
reality mud houses in the evening sun. Not 
so the Franciscan Fathers who had accom- 
panied him. They were made of sterner 
stuff, or perhaps we can say that they were 
motivated by things more powerful than 
those gold can buy. Gold had not been 
found but “heathen” souls were in great 
abundance and the Fathers set about their 
work at once. Within a very few years 
churches were built in every important 
community and the prime cultural force in 
this frontier society was the Catholic 
Church. As in Old Mexico, life began and 
ended with the blessing of the padre, and 
all social, educational, religious, and rec- 
reational outlets centered around the 
church. 


“Each adobe house had a patron saint. 
This was the Mexican way of life and so 
it became in the humble households of the 
Spanish colonists in New Mexico. How 
were these saints and similar items of re- 
ligious furniture to be acquired. Trade 
with Old Mexico was a precarious and 
difficult business, and the long and slow 
trips over the Camino Real to Mexico City 
could not be expected to cope with the 
demands of the faithful for even the vital 
necessities of life. 
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“The ever-resourceful padres found a 
simple solution: teach the people them- 
selves to build the churches and provide 
the necessary furniture. These Franciscan 
Fathers were educated men who often pos- 
sessed great talent as well as courage. Many 
of them had received the best artistic train- 
ing in Europe. They quickly adapted tradi- 
tional architectural forms to cope with a 
new medium: Mexican adobe, and the 
Biblical characters were carved from local 
wood. .. .” The article goes on to de- 
scribe how the santos were made. 


Daemen Review. A very interesting annual 
publication is the Daemen Review pub- 
lished by the Sisters of St. Francis of Pen- 
ance and Christian Charity (Catholic Di- 
rectory No. 88). Founded in Holland in 
1835 by Mother Magdalen Daemen whose 
motto ‘Deus Providebit” has become the 
slogan of the congregation, the Sisterhood 
grew rapidly, spreading to Germany in 
1935; to Poland in 1867; to Indonesia in 
1870; to Brazil in 1872 and to the United 
States in 1874. The community now has 
three provinces in the U. S. (Stella Ni- 
agara, Buffalo; Marycrest, Denver and Mt. 
Alverno, Sierra Madre, Calif.). The Dae- 
men Review gives the highlights of all the 
events in all the provinces of the order. A 
statistical chart lists the total number of 
Sisters as 4,525 with 177 convents in 10 
provinces. The Sisters carry on a great 
number of activities: Teaching, care of the 
sick, orphanages, homes for aged, retreat 
houses, social work. Altogether the ten 
provinces conduct some 443 institutions. 


Third Order Retreat House. The Third 
Order of St. Francis of the St. Joseph 
Capuchin Province have purchased a re- 
treat house at St. Clair, Michigan, about 
50 miles outside of Detroit, which can 
accommodate about 30 retreatants. The 
retreat house was the former mansion of 
the Mendelsons and the Darts and is lo- 
cated on the beautiful St. Clair River. 


Stamps for Missions: Tinfoil, paper drives, 
stamps have all been ways to aid the mis- 
sions. A very practical way to support the 
missions has been worked out by the 
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Clerics of the Sacred Heart Province (5). 
They collect, sort and sell stamps for the 
support of the missions. All the proceeds 
go to the Franciscan Missions in Brazil. 
Stamps are needed now. Save them and 
send them to Mission Stamp Department, 
St. Joseph Seminary, Teutopolis, Illinois. 
An attractive folder explaining how stamps 
help the missions can be had for the asking. 


The Felician Sisters published a beautifully 
bound book called ‘‘Magnificat’? on the 
centenary of their founding. The Forum 
called attention to the centenary of the 
Felician Sisters on p. 63 (Feb. and p. 126 
(April) 1955. The statistics given at that 
time were approximate. The new cen- 
tenary edition of “Magnificat” lists 382 
houses belonging to the Felicians with a 
total of 4,603 Sisters and 222 aspirants. 
The congregation has twelve provinces: 
two in Poland, seven in the United States, 
one in Brazil and one in Canada. 


Franciscans and Gangsters. Ever since the 
day St. Francis sent his friars into the 
woods to woo the bandits by giving them 
a “spread” and by treating them courte- 
ously, there has always been an undercur- 
rent of feeling in the Order for those who 
through circumstances and/or their own 
fault have become outcasts of society. Re- 
member the story of the Italian Padre Lino 
who did all but rob himself to aid the rob- 
bers to get back on their feet. Bl. Joseph 
Caffasso, Tertiary priest and friend of St. 
Joseph Benedict Cottolengo and St. John 
Bosco (the Turin triumvirate of Tertiary 
sanctity), was called the Gallow-birds’ 
Padre because he assisted so many to the 
noose and trap door, preparing them for 
the final journey. And the jails of the 
world today are serviced by many, many 
Franciscan chaplains. 


Why then has the press thought it so odd 
that young (39) Franciscan Father Michael 
B. Blandino Della Croce of Naples is work- 
ing hard at building up his rehabilitation 
center for ex-convicts? Reports News- 
week: “The muscular Franciscan who 
seems to combine the talents of the fictional 
Don Camillo and the late Father Edward 
J. Flanagan of Boys’ Town .. . was jailed 
himself when Italian partisans found him 
working in a Fascist hospital toward the 
end of the second world war.” (By the 
way, so was St. Francis jailed for a year 
when he was 19 or 20 years old). 

William H. Mooring, Catholic Holly- 
wood reporter and movie critic says that 
“an hour after a wire story from Naples hit 
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the Hollywood press, the story of Father 
Michel Blandino Della Croce had caught 
the fancy of Irwin Gielgud and Gwen 
Bagni, movie-T'V writers. Gielgud called 
me for confirmation: not yet available. ‘If 
it’s a true story,’ said Gielgud, ‘we'll do a 
half hour TV script, perhaps later a full 
length movie, to emphasize the Church’s 
position that the greater the sinner, the 
greater the need to help him.” 


Irwin Gielgud has won several interna- 
tional festival awards as a writer-director, 
the latest at Edinburgh and Venice for the 
short “Wild Flower.” 


New Franciscan Feast: The Sacred Con- 
gregation of Rites has granted to Most Rev. 
Fr. Augustine Sepinski O.F.M., Minister 
General, permission to have the feast of 
Our Lady, Mother of Orphans, celebrated 
with proper Mass, in all orphanages under 
Franciscan care, on September 27 each 
year. This faculty is given for all orphan- 
ages depending in any way on the Fran- 
ciscan Order, or in which members of the 
Order work. The gospel for the Mass is 
from St. John, telling of Christ’s dying 
gift of his Mother to St. John. 


Franciscan Bishops: Fr. Eustace J. Smith 
O.F.M. (3) vice rector of Christ the King 
Seminary, St. Bonaventure, N. Y., has been 
named Titular Bishop of Apamea Cibotus 
and Vicar Apostolic of Beirut for Latin 
Rite Catholics in Lebanon. Bishop-elect 
Smith will become the first Bishop of a 
vicarate apostolic that was erected on July 
4, 1953. 

There are Catholics of several different 
rites in Lebanon. The newly-named Bishop 
will have all of the 11,000 Catholics of the 
Latin Rite under his jurisdiction. The total 
general population of the country is 1,200,- 
000. Following his ordination in 1934, 
Bishop-elect Smith studied at the Pontifical 
Atheneum and Pontifical Biblical Institute 
in Rome, and at the Franciscan Biblical 
Institute in Jerusalem. Since then he has 
held many important posts in the Order, 
both at home and in Rome. 


A On September 8, 1955 Bishop Damase 
Laberge O.F.M. was consecrated Vicar 
Apostolic of St. Joseph-on-the-Amazon, 
Peru, South America. 


Brother Simon Hits Oil. When Brother 
Simon Van Ackeren O.F.M. died at St. 
Joseph Seminary on May 10, 1938, Fr. 
Philip Marquard O.F.M., present execu- 
tive secretary of the Central Third Order 
was then a cleric preparing for ordination. 
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Rr Philip was so impressed with the young 
brother’s sanctity that he wrote a short 
account of Brother Simon’s life entitled 
“On Crutches to Heaven.” The young man 
was afflicted with a bone cancer that 
gradually incapacitated him completely. 
Since his death, favors attributed to his 
intercession have been numerous. 


Now at Alverna Retreat House, Indian- 
apolis, Fr. Philip called on his friend 
Brother Simon for help. Here is his story 
as published in Alverna Bulletin: 


Two of our retreatants invested money 
in oil wells in southern Illinois, and they 
requested Br. .Simon’s help. They promised 
the retreat house expansion fund a _ per- 
centage of the profits, if Br. Simon would 
bring God’s blessings on the drilling. Br. 
Simon did just that. All three wells were 


found to be very excellent. We are happy 
to report that Br. Simon’s share will be 
about five hundred dollars a month! A 
fourth and fifth well are being drilled at - 
the present time. The two retreatants con- 
cerned are pleased to make this public ex- 
pression of thanksgiving to God and Br. 
Simon. 


Br. Simon has also helped others. One 
retreatant whose sales were badly off, prom- 
ised Br. Simon ten percent of the commis- 
sions on his sales if he would aid him. God 
heard Br. Simon’s request. His percentage 
on the commission was $61.00 for the ex- 
pansion fund. ome 


And so the acknowledgments continue to 
come in. A new novena leaflet on Br. 
Simon is available from Franciscan Herald 
Press. 


The Secret, of Love 


Excerpts from a sermon preached by Cardinal Valerio Valeri on the occasion of 
his profession in the Third Order at Assisi on October 4, 1955. 


OVE IS THE INSTRUMENT used by 

Francis to accomplish the mission en- 
trusted to him by God. By it he has left 
a profound impression on the history of 
the Church and humanity. 


Out of love his first followers embraced 
a life of such absolute poverty and per- 
petual renunciation of the things of this 
world. 


It was for love that Clare at 19 years of 
age, left her father’s house and entered the 
cloister to found the Second Order of St. 
Francis. 


Love gave birth and brought the Third 
Order into its fullness. While remaining in 
the world, men of good will everywhere 
were destined to enroll in the Third Order 
to imitate the wonderful example of the 
Savior, as far as they are able, by being 
a leaven of spiritual renewal in society, an 
avenue of light, accomplishing an apostolic 
work, which in the language of St. Augus- 
tine, consecrates the layman as a minister 


of the Lord. 


If the work which St. Francis accom- 
plished in his own life time was of such 
great importance, then surely so is the work 
which his influence has continued down 
the centuries, coming down to our own day 
with the same vigor as ever before. 


Indeed, the program and_ principles 
which he gave his followers have lost none 
of their intensity and vitality. ‘They are 
“ applied perfectly to the condition in which 


we live today. Actually they alone are 
capable, if understood and put into prac- 
tice, of resolving the conflict in which the 
world today is engaged. 


If people, if individuals would relin- 
quish their pride for the simplicity, the 
humility and the candor of Francis; the 
insatiable desire for the things of this world 
for detachment and the moderate use of 
things which Providence has given to each; 
if finally, in place of the divisive hatred, 
so rancrous today, there would be substi- 
tuted a profound feeling of solidarity which 
would unite all to the Divine Redeemer, 
the sad condition of this world would 
change overnight and a new era of peace 
and happiness would come into being. 


The foundation which Francis layed for 
the structure of his order has never weak- 
ened: untiring attachment to the instruc- 
tions and directives of the Roman Pontiff. 
In a dream Pope Innocent III saw a thin, 
frail friar support the full weight of the 
Lateran Basilica on his shoulders just when 
Francis had set out for Rome to obtain 
the approval of the Church for his work. 
As he lay dying, * Francis recommended 
anew to his friars that they render uncon- 
ditional obedience to the’ commands ‘and 
desires of the successors of St. Peter. 

Follow Francis’ example. Carry to the 
multitude this secret which can secure for 
our sorely pressed humanity a lasting peace! 

e 
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CALENDAR OF PLENARY 
INDULGENCES 
MARCH 
ONE FRIDAY OF LENT 


Stations of the Cross. G.A. and P.I. 
(See Feb. 17) 

St. John Joseph C. 1 Or. 

St. Colette V. 2 Or. 

St. Catherine of Bologna V. 2 Or. 

St. Salvador C, 1 Or—(Cony. April 4.) 


Stwosephe GA and 2.1, 


. The Thirteen Tuesdays in hon. of St. 


Anthony begin 


. St. Benvenute B.C. 1 Or. 


Palm Sunday and every day of Holy 
Week. G.A. (Annunciation tr. to April 
9 this year.) 

Bl. Didacus Joseph C. 1 Or. 

St. John of Capistrano C. 1 Or. 


peStebeter Regalado (Cr 1) Or, (£,0:R. 


May 13.) 
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New England Style 


Sa 


Gin Serie 


that’s a meal in itself! 


This is true kettle-style New England 
clam chowder—a delicious soup-treat 
prepared by the famous Sexton chefs. 
Here is hot and hearty fare that’s both 
solid and liquid—a nourishing potpourri 
of selected clams, choice potatoes and 
onions, seasoned with pungent spices. 
Sexton Clam Chowder is served at 
leading restaurants and hotels. Sold at 
better independent grocers. 


on OO > 

$” Guaranteed by. Y 

‘Good Housekeeping 
\S 


a) 


Quali 


John Sexton & Co., Chicago 


OBITVUA HRW 


Sr. M. Valerian Woerner, Sr. M. Sylvia 
Panzer, Sr. M. Helen Bott, (School Sisters 
of St. Francis); Sr. M. Avita, Mr. M. Camil- 
lus de Lellis, Sr. M. Philomena (Oldenburg 
Sisters); Sr. Fidelis Burger (Millvale, Pa.); 
Sr. Didika Koerner (Springfield, Ill.); Sr. 
Alexia Larosch (Wheaton); Sr. Bertilla 
(Oldenburg). 


Bro. Celestine O.S.F. (Brooklyn, N.Y.) 


Akron: Josephine Ciano, Helen Fischer— 
Cincinnati: Eliz. Wingerberger—Cleveland: 
Mary Kinze, Cath. Schwartz, Peter Steiger- 
wald, Josephine Studeny—Dallas: Margaret 
Monahan, Joanna Vivrett—Ft. Madison, 
Iowa: Isabelle Bergthold—Louisville: Wil- 
helmina Halbleib, Bessie Kelly, Mary E. 
Litzelschwab—Omaha: Horace Case, Ed- 
ward Roth, Mary Slegl—Pittsburgh: Cath. 
Beggy, Jacob Berhalter, Emma Pauley, 
Lillian Raible, Barbara Ramsner—St. 
Louis: Anna Freund—Sheboygan: Amanda 
Belonger, Mary Conrad, Barbara Klar, 
Marie Knauf, Anna Rademacher, Caroline 
Stahl—Memphis: Mary Walker, Theodora 
Powers—Chicago: Anna Meyers, Joseph 
Wiltgen. 
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HOW TO BE AN INSTRUMENT 
OF PEACE 


By Stephane J. Piat O.F.M. 


Short, stimulating meditation written 
for modern people in a real world in 
down to earth, straight from the shoul- 
der language. A veteran missionary 
and Catholic Action leader writes from 
TNOMNC ALLIES. cars Go isa oe 8s 95¢ 
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THERE IS MORE TO 
LIFE — .95 
Nimeth, O.F.M. 


St. Francis returns to The book directors and 
earth. What he does to a Tertiaries have been wait- a 
French village makes interesting and ing for. Excellent analysis of T. O. 
humorous reading. spirituality. 


ON LEAVE FROM 
HEAVEN — $2.50 


Moreau 


RITUAL FOR PUBLIC FUNCTIONS: Hegener — .60 At last a 
ritual to fill a need. Printed in black and red. All prayers for T. O. 
functions. Durable cover. A "must" for all members. 


LITTLEST BROTHER AN INSTRUMENT OF PEACE 
Sr. Joselma — .50 Piat — .95 
A Franciscan book for children. How a A challenge to help better the world 
tiny boy becomes a monk. Gives the in the spirit of St. Francis. Rich, rich 
kiddies a real treat. with inspiration. 


All Third Order ‘ 
Needs and 
_.._ Supplies 
Send for 
Catalog 
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